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3. “catuhi, bhikkhave, dhammehi samannagato balo 
abyatto asappuriso khatam upahatam attanam 
pariharati, savajjo ca hoti sanuvajjo ca vifinunam, 
bahufica apunfiam pasavati. katamehi catuhi? 
ananuvicca apariyogahetva avann arahassa vannam 
bhasati, ananuvicca apariyogahetva vannarahassa 
avannam bhasati, ananuvicca apariyogahetva 
appasddaniye thane pasaddam upadamseti, ananuvicca 
apariyogahetva pasadaniye thane appasadam 
upadamseti — imehi kho, bhikkhave, catuhi dhammehi 
samannagato balo abyatto asappuriso khatam 
upahatam attanam pariharati, sdvajjo ca hoti sanuvajjo 
ca vifinunam, bahunca apufinam pasavati. 


“catuhi, bhikkhave, dhammehi samanndagato pandito 
viyatto sappuriso akkhatam anupahatam attanam 
pariharati, anavajjo ca hoti ananuvajjo ca viiftiunam, 
bahujfica puntiam pasavati. katamehi catuhi? anuvicca 
pariyogahetva avannarahassa avannam bhasati, 
anuvicca pariyogahetva vannarahassa vannam bhasati, 
anuvicca pariyogahetva appasadaniye thane 
appasddam upadamseti, anuvicca pariyogahetva 
pasadaniye thane pasadam upadamseti — imehi kho, 
bhikkhave, catuhi dhammehi samanndagato pandito 
viyatto sappuriso akkhatam anupahatam attanam 
pariharati, anavajjo ca hoti ananuvajjo ca vinfiunam, 
bahufica punfiam pasavati'ti. 


“yo nindiyam pasa msati, 

tam va nindati yo pasamsiyo. 
vicinati mukhena so kalim, 
kalina tena sukham na vindati... 
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Bhikkhus, endowed with four things a foolish, 
unlearned, bad man keeps himself wounded, injured, 
and is blameworthy and subject to criticism by the 
wise, and he accumulates much demerit. Which four? 
Without having found out, without having 
scrutinized, he speaks praise of one who should not 
be praised; without having found out, without having 
scrutinized, he speaks dispraise of one who should be 
praised; without having found out, without having 
scrutinized, he manifests clarity in an area which 
should not be clarified; without having found out, 
without having scrutinized, he manifests no clarity in 
an area which should be clarified. These, bhikkhu, are 
the four things endowed with which a foolish, 
unlearned, bad man keeps himself wounded, injured, 
and is blameworthy and subject to criticism by the 
wise, and he accumulates much demerit. 


Bhikkhus, endowed with four things a wise, learned, 
good man keeps himself unwounded, uninjured, and 
is blameless and not subject to criticism by the wise, 
and he accumulates much merit. Which four? Having 
found out, having scrutinized, he speaks praise of one 
who should be praised; having found out, having 
scrutinized, he speaks dispraise of one who should 
not be praised; having found out, having scrutinized, 
he manifests no clarity in an area which should not be 
clarified; having found out, having scrutinized, he 
manifests clarity in an area which should be clarified. 
These, bhikkhu, are the four things endowed with 
which a wise, learned, good man keeps himself 
unwounded, uninjured, and is blameless and not 
subject to criticism by the wise, and he accumulates 
much merit. 


“Whoever praises the blameworth, 
or criticizes he who should be criticized, 


he selects with his mouth a misdeed, 
with this misdeed he does not experience happiness...” 


AN 4: 3 


“carato cepi, bhikkhave, bhikkhuno uppajjati 
kamavitakko va byapadavitakko va vihimsavitakko va. 
tam ce bhikkhu adhivaseti, nappajahati na vinodeti na 
byantikaroti na anabhavam gameti, carampi, 
bhikkhave, bhikkhu evambhuto ‘anatapi anottapi 


satatam samitam kusito hinaviriyo’ti vuccati. 


‘thitassa cepi, bhikkhave, bhikkhuno uppajjati 
kamavitakko va byapadavitakko va vihimsavitakko va. 
tam ce bhikkhu adhivaseti, nappajahati na vinodeti na 
byantikaroti na anabhavam gameti, thitopi, bhikkhave, 
bhikkhu evambhuto ‘anatapi anottapi satatam 
samitam kusito hinaviriyo'ti vuccati. 


“nisinnassa cepi, bhikkhave, bhikkhuno uppajjati 
kamavitakko va byapadavitakko va vihimsavitakko va. 
tam ce bhikkhu adhivaseti, nappajahati na vinodeti na 
byantikaroti na anabhavam gameti, nisinnopi, 
bhikkhave, bhikkhu evambhuto ‘anatapi anottapi 


satatam samitam kusito hinaviriyo’ti vuccati. 


“sayanassa cepi, bhikkhave, bhikkhuno jagarassa 
uppajjati kamavitakko va byapadavitakko va 
vihimsavitakko va. tam ce bhikkhu adhivaseti, 
nappajahati na vinodeti na byantikaroti na anabhavam 
gameti, sayanopi, bhikkhave, bhikkhu jagaro 
evambhuto ‘anatapi anottapi satatam samitam kusito 
hinaviriyo’ti vuccati. 


“carato cepi, bhikkhave, bhikkhuno uppajjati 
kamavitakko va byapadavitakko va vihimsavitakko va. 
tam ce bhikkhu nadhivaseti, pajahati vinodeti 
byantikaroti anabhavam gameti, carampi, bhikkhave, 
bhikkhu evambhuto ‘atapi ottapi satatam samitam 
araddhaviriyo pahitatto’ti vuccati. 


‘thitassa cepi, bhikkhave, bhikkhuno uppajjati 
kamavitakko va byapadavitakko va vihimsavitakko va. 
tam ce bhikkhu nadhivaseti, pajahati vinodeti 
byantikaroti anabhavam gameti, thitopi, bhikkhave, 
bhikkhu evambhuto ‘atapi ottapi satatam samitam 
araddhaviriyo pahitatto’ti vuccati. 


“nisinnassa cepi, bhikkhave, bhikkhuno uppajjati 
kamavitakko va byapadavitakko va vihimsavitakko va. 
tam ce bhikkhu nadhivaseti, pajahati vinodeti 


Bhikkhus, if while walking, a thought-of-sense-desire 
or a thought-of-ill-will or a thought-of-harming arises 
for a bhikkhu, and if that bhikkhu tolerates it, does 
not abandon it, does not remove it, does not get rid of 
it, does not bring it to non-existence, then, bhikkhus, 
while walking that bhikkhu is said to have become 
thus: ‘Not ardent, unafraid of wrong-doing, 
constantly, continuously lazy, lacking energy’. 


Bhikkhus, if while standing, a thought-of-sense-desire 
or a thought-of-ill-will or a thought-of-harming arises 
for a bhikkhu, and if that bhikkhu tolerates it, does 
not abandon it, does not remove it, does not get rid of 
it, does not bring it to non-existence, then, bhikkhus, 
while standing that bhikkhu is said to have become 
thus: ‘Not ardent, unafraid of wrong-doing, 
constantly, continuously lazy, lacking energy’. 


Bhikkhus, if while sitting down, a thought-of-sense- 
desire or a thought-of-ill-will or a thought-of- 
harming arises for a bhikkhu, and if that bhikkhu 
tolerates it, does not abandon it, does not remove it, 
does not get rid of it, does not bring it to non- 
existence, then, bhikkhus, while sitting down that 
bhikkhu is said to have become thus: ‘Not ardent, 
unafraid of wrong-doing, constantly, continuously 
lazy, lacking energy’. 


Bhikkhus, if while lying, a thought-of-sense-desire or 
a thought-of-ill-will or a thought-of-harming arises 
for a bhikkhu, and if that bhikkhu tolerates it, does 
not abandon it, does not remove it, does not get rid of 
it, does not bring it to non-existence, then, bhikkhus, 
while lying that bhikkhu is said to have become thus: 
‘Not ardent, unafraid of wrong-doing, constantly, 
continuously lazy, lacking energy’. 


Bhikkhus, if while walking, a thought-of-sense-desire 
or a thought-of-ill-will or a thought-of-harming arises 
for a bhikkhu, and if that bhikkhu does not tolerate it, 
abandons it, removes it, gets rid of it, brings it to non- 
existence, then, bhikkhus, while walking that bhikkhu 
is said to have become thus: ‘Ardent, afraid of 
wrongdoing, constantly, continuously resolved-&- 
energetic, resolute’. 


Bhikkhus, if while walking, a thought-of-sense-desire 
or a thought-of-ill-will or a thought-of-harming arises 
for a bhikkhu, and if that bhikkhu does not tolerate it, 
abandons it, removes it, gets rid of it, brings it to non- 
existence, then, bhikkhus, while walking that bhikkhu 
is said to have become thus: ‘Ardent, afraid of 
wrongdoing, constantly, continuously resolved-&- 
energetic, resolute’. 


Bhikkhus, if while sitting down, a thought-of-sense- 


desire or a thought-of-ill-will or a thought-of- 
harming arises for a bhikkhu, and if that bhikkhu 


byantikaroti anabhavam gameti, nisinnopi, bhikkhave, 
bhikkhu evambhuto ‘atapi ottapi satatam samitam 
araddhaviriyo pahitatto’ti vuccati. 


“sayanassa cepi, bhikkhave, bhikkhuno jagarassa 
uppajjati kamavitakko va byapadavitakko va 
vihimsavitakko va. tam ce bhikkhu nadhivaseti, 
pajahati vinodeti byantikaroti anabhavam gameti, 
sayanopi, bhikkhave, bhikkhu jagaro evambhuto ‘atapi 
ottapi satatam samitam araddhaviriyo pahitatto’ti 
vuccati’ ti. 


“caram va yadi va tittham, nisinno uda va sayam. 
yo vitakkam vitakketi, papakam gehanissitam. 


“kummaggappatipanno so, mohaneyyesu mucchito. 


abhabbo tadiso bhikkhu, phutthum 


sambodhimuttamam. 

é ae See 2 

yo ca caram va tittham va, nisinno uda va sayam. 
vitakkam samayitvana, vitakkupasame rato. 


bhabbo so tadiso bhikkhu, phutthum 


sambodhimuttaman ti. 


“cattarimani, bhikkhave, padhanani. katam4ni cattari? 
samvarappadhanam, pahanappadhanam, 
bhavanappadhanam, anurakkhanappadhanam. 
katamanca, bhikkhave, samvarappadhanam? idha, 
bhikkhave, bhikkhu cakkhuna rupam disva na 
nimittaggahi hoti nanubyanjanaggahi. 
yatvadhikaranamenam cakkhundriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhamma anvassaveyyum, tassa samvaraya patipajjati, 
rakkhati cakkhundriyam, cakkhundriye samvaram 
Gpajjati. sotena saddam sutva... ghanena gandham 
ghayitva... jivhaya rasam sayitva... kayena 
photthabbam phusitva... manasa dhammam vinnaya 
na nimittaggahi hoti nanubyanjanaggahi, 
yatvadhikaranamenam manindriyam asamvutam 
viharantam abhijjhadomanassa papaka akusala 
dhammé anvassaveyyum, tassa samvaraya patipajjati, 
rakkhati manindriyam, manindriye samvaram Gpajjati. 
idam vuccati, bhikkhave, samvarappadhanam. 


“katamanca, bhikkhave, pahanappadhanam? idha, 
bhikkhave, bhikkhu uppannam kamavitakkam 


nadhivaseti pajahati vinodeti byantikaroti anabhavam 


does not tolerate it, abandons it, removes it, gets rid of 
it, brings it to non-existence, then, bhikkhus, while 
sitting down that bhikkhu is said to have become 
thus: ‘Ardent, afraid of wrongdoing, constantly, 
continuously resolved-&-energetic, resolute’. 


Bhikkhus, if while lying, a thought-of-sense-desire or 
a thought-of-ill-will or a thought-of-harming arises 
for a bhikkhu, and if that bhikkhu does not tolerate it, 
abandons it, removes it, gets rid of it, brings it to non- 
existence, then, bhikkhus, while lying that bhikkhu is 
said to have become thus: ‘Ardent, afraid of 
wrongdoing, constantly, continuously resolved-&- 
energetic, resolute’. 


“Whether walking or standing, sitting or lying, 
whoever thinks an evil thought, connected with the 


household life, 


He has entered on the wrong path, infatuated in 
things that infatuate. 

Such a bhikkhu is incapable of being touched by the 
highest awakening. 


But whoever, when walking or standing or sitting or 
lying, 

having met with a thought, delights in the allaying- 
of-thought, 

such a bhikkhu is capable of being touched by the 


highest awakening.” 


AN 4: 11 


Bhikkhus, there are these four strivings. Which four? 
Striving-by-restraining, striving-by-abandoning, 
striving-by-developing, striving-by-guarding. And 
which, bhikkhus, is striving-by-restraining? Here, 
bhikkhus, a bhikkhu, having seen a sight with the eye 
is not one who grasps the signs, is not one who 
grasps the attributes. Since, by dwelling with the eye 
faculty unrestrained, evil unwholesome phenomena 
of covetousness-&-grief could invade him, he 
practises for the restraint of it, he guards the eye 
faculty, he undergoes restraint in the eye faculty. 
Having heard a sound with the ear... having smelled 
a smell with the nose... having tasted a taste with the 
tongue... having touched a touch with the body... 
having imagined an image with the mind, he is not 
one who grasps the signs, is not one who grasps the 
attributes. Since, by dwelling with the mind faculty 
unrestrained, evil unwholesome phenomena of 
covetousness-&-grief could invade him, he practises 
for the restraint of it, he guards the mind faculty, he 
undergoes restraint in the mind faculty. This, 
bhikkhus, is called striving-by-restraining. 


And which, bhikkhus, is striving-by-abandoning? 
Here, bhikkhus, a bhikkhu does not tolerate an arisen 
thought-of-sense-desire, he abandons it, removes it, 


gameti; uppannam byapadavitakkam ... pe... 
uppannam vihimsdavitakkam ... pe ... uppannuppanne 
papake akusale dhamme nadhivaseti pajahati vinodeti 
byantikaroti anabhavam gameti. idam vuccati, 


bhikkhave, pahanappadhanam. 


“katamanca, bhikkhave, bhavanappadhanam? idha, 
bhikkhave, bhikkhu satisambojjhangam bhaveti 
vivekanissitam virdganissitam nirodhanissitam 
vossaggaparinamim, dhammavicayasambojjhangam 
bhaveti... viriyasambojjhan gam bhaveti... 
pitisambojjhangam bhaveti... passaddhisambojjhangam 
bhaveti... samadhisambojjhangam bhaveti... 
upekkhasambojjhan gam bhaveti vivekanissitam 
viraganissitam nirodhanissitam vossaggaparinamim. 
idam vuccati, bhikkhave, bhavanappadhanam. 


“katamanca, bhikkhave, anurakkhanappadhanam? 
idha, bhikkhave, bhikkhu uppannam bhaddakam 


samadhinimittam anurakkhati atthikasanfiam 


pulavakasaniiam vinilakasarinam vicchiddakasafinam 
uddhumatakasannam. idam vuccati, bhikkhave, 


anurakkhanappadhanam. imani kho, bhikkhave, 
cattari padhanani’ti. 
“samvaro ca pahananca, bhavana anurakkhana. 


ete padhana cattaro, desitadiccabandhuna. 


yehi bhikkhu idhatapi, khayam dukkhassa papune’ti. 


16. “cattarimani, bhikkhave, sokhummani. katamani 
cattari? idha, bhikkhave, bhikkhu rupasokhummena 
samannagato hoti paramena; tena ca rupasokhummena 
anfiam rupasokhummam uttaritaram va panitataram 
va na samanupassati; tena ca rupasokhummena afinam 
rupasokhummam uttaritaram va panitataram va na 
pattheti. vedanadsokhummena samannagato hoti 
paramena; tena ca vedanasokhummena afinam 
vedanasokhummam uttaritaram va panitataram va na 
samanupassati; tena ca vedandsokhummena afinam 
vedanasokhummam uttaritaram va panitataram va na 
pattheti. sannasokhummena samannagato hoti 
paramena; tena ca sanhasokhummena annam 
sannasokhummam uttaritaram va panitataram va na 
samanupassati; tena ca saririasokhummena arinam 
sannasokhummam uttaritaram va panitataram va na 
pattheti. sankharasokhummena samannagato hoti 
paramena; tena ca sankharasokhummena anfiam 
sankharasokhummam uttaritaram va panitataram va 


gets rid of it, brings it to non-existence. He does not 
tolerate an arisen thought-of-ill-will... He does not 
tolerate evil unwholesome phenomena whenever they 
arise, he abandons them, removes them, gets rid of 
them, brings them to non-existence. This, bhikkhus, is 
called striving-by-abandoning. 


And which, bhikkhus, is striving-by-developing? 
Here, bhikkhus, a bhikkhu develops the awakening- 
factor of mindfulness, which is dependent on 
seclusion, dependent on dispassion, dependent on 
cessation, resulting in relinquishment. He develops 
the awakening-factor of discrimination of 
phenomena... He develops the awakening-factor of 
energy... He develops the awakening-factor of joy... 
He develops the awakening-factor of tranquillity... He 
develops the awakening-factor of composure... He 
develops the awakening-factor of equanimity, which 
is dependent on seclusion, dependent on dispassion, 
dependent on cessation, resulting in relinquishment. 


This, bhikkhus, is called striving-by-developing. 


And which, bhikkhus, is striving-by-guarding? Here, 
bhikkhus, a bhikkhu guards the arisen helpful sign of 
composure: the perception of bones, the perception of 
a worm-infested corpse, the perception of a 
discoloured corpse, the perception of a decaying 
corpse, the perception of bloated corpse. This, 
bhikkhus, is called striving-by-guarding. These, 
bhikkhus, are the four strivings. 


“Restraining and abandoning, developing and 
guarding, 

These are the four strivings, taught by the descendent 
of the Sun. 

With these bhikkhu here is ardent, he has reached the 


destruction of suffering” 


AN 4: 14 


Bhikkhus, there are these four subtleties. Which four? 
Here, bhikkhus, a bhikkhu is endowed with the 
highest subtlety of matter; and with this subtlety of 
matter he does not see any other subtlety of matter as 
more superior or as more excellent; and with this 
subtlety of matter he does not look for another 
subtlety of matter more superior or more excellent. 
He is endowed with the highest subtlety of feeling; 
and with this subtlety of feeling he does not see any 
other subtlety of feeling as more superior or as more 
excellent; and with this subtlety of feeling he does not 
look for another subtlety of feeling more superior or 
more excellent. He is endowed with the highest 
subtlety of perception; and with this subtlety of 
perception he does not see any other subtlety of 
perception as more superior or as more excellent; and 
with this subtlety of perception he does not look for 
another subtlety of perception more superior or more 
excellent. He is endowed with the highest subtlety of 


na samanupassati; tena ca sankharasokhummena 
aririam sankharasokhummam uttaritaram va 
panitataram va na pattheti. imani kho, bhikkhave, 
cattari sokhummant’ti. 


“rupasokhummatam natva, vedananarica sambhavam. 


sanna yato samudeti, attham gacchati yattha ca. 


sankhare parato natva, dukkhato no ca attato. 


“sa ve sammaddaso bhikkhu, santo santipade rato. 


dhareti antimam deham, jetva maram savahinin "ti. 


22. “ekamidaham, bhikkhave, samayam uruvelayam 
viharami najja nerafijaraya tire ajapalanigrodhe 

pat hamabhisambuddho. atha kho, bhikkhave, 
sambahula brahmana jinna vuddha mahallaka 
addhagata vayoanuppatta yenaham 
tenupasankamimsu; upasankamitva maya saddhim 
sammodimsu. sammodaniyam katham saraniyam 
vitisaretva ekamantam nisidimsu. ekamantam nisinna 
kho, bhikkhave, te brahmana mam etadavocum — 
‘sutam netam, bho gotama — na samano gotamo 
brahmane jinne vuddhe mahallake addhagate 
vayoanuppatte abhivadeti va paccuttheti va Gsanena va 
nimantetiti. tayidam, bho gotama, tatheva. na hi 
bhavam gotamo brahmane jinne vuddhe mahallake 
addhagate vayoanuppatte abhivadeti va paccuttheti va 
dsanena va nimanteti. tayidam, bho gotama, na 
sampannameva’ ti. 


“tassa mayham, bhikkhave, etadahosi — ‘nayime 
ayasmanto jananti theram va therakarane va 
dhamme’ti. vuddho cepi, bhikkhave, hoti asitiko va 
navutiko va vassasatiko va jatiya. so ca hoti akalavadi 
abhutavadi anatthavadi adhammavadi avinayavadi, 
anidhanavatim vacam bhasita akalena anapadesam 
apariyantavatim anatthasamhitam. atha kho so ‘balo 
thero’tveva sankham gacchati. 


“daharo cepi, bhikkhave, hoti yuva susukalakeso 
bhadrena yobbanena samannagato pathamena vayasa. 
so ca hoti kalavadi bhitavadi atthavadi dhammavadi 


vinayavadi nidhanavatim vaca m bhasita kalena 
sapadesam pariyantavatim atthasamhitam. atha kho so 
‘pandito thero’tveva sankham gacchati. 


determinations; and with this subtlety of 
determinations he does not see any other subtlety of 
determinations as more superior or as more excellent; 
and with this subtlety of determinations he does not 
look for another subtlety of determinations more 
superior or more excellent. 


“Having known the subtlety of matter, and the birth 
of feelings, 

From where perception arises, ane where it goes to 
rest, 

Having known determinations as beyon, as suffering 
and as not self, 


Truly this bhikkhu sees rightly, peaceful, delighting in 
place of peace. 

He carries the final body, having conquered Mara and 
his army. 


AN 4: 16 


On one occasion, bhikkhus, I was staying at Uruvela, 
on the banks of the river Nerafija, by the goatherd’s 
banyan tree, having just attained awakening. Then, 
bhikkhus, many brahmins who were aged, old, 
elderly, in their final years, having started to decay 
approached me. Having approached me, they greeted 
me with small talk. When this small talk was over, 
they sat down to one side. Sitting down at one side, 
bhikkhus, those brahmins said this to me: “We have 
heard, Master Gotama, that the ascetic gotama does 
not bow down or rise from his seat or invite those 
who are who are aged, old, elderly, in their final years, 
having started to decay. This is quite true, Master 
Gotama. Indeed Master Gotama does not bow down 
or rise from his seat or invite those who are who are 
aged, old, elderly, in their final years, having started 
to decay. This just didn’t happen” 


Bhikkhus, for me there was this: “These venerable do 
not know what an elder is, or the phenomena that 
make an elder”. Even though, bhikkhus, someone is 
old, eighty years old, ninety years old, if he is one 
who speaks at the wrong time, who speaks falsely, 
who speaks what is unbeneficial, who speaks what is 
not Dhamma, who speaks what is not Vinaya, having 
spoken words that are worthless, inappropriate, not 
reasoned, without limits, not to the point, then he is 


called ‘a foolish elder’. 


But if, bhikkhus, someone is young, youthful, a black- 
haired boy, endowed with the blessing of youth, in 
the prime of life, if he is one who speaks at the proper 
time, who speaks truthfully, who speaks what is 
beneficial, who speaks what is Dhamma, who speaks 
what is Vinaya, having spoken words that are 
valuable, apporpriate, reasoned, with limits, to the 
point, then he is called ‘a wise elder’. 


“cattarome, bhikkhave, therakarana dhamma. katame 
cattaro? idha, bhikkhave, bhikkhu silava hoti, 
patimokkhasamvarasamvuto viharati 
acaragocarasampanno anumattesu vajjesu 
bhayadassavi, samadaya sikkhati sikkhapadesu, 
bahussuto hoti sutadharo sutasannicayo, ye te dhamma 
adikalyana majjhekalyan4a pariyosanakalyana sattham 
sabyanjanam kevalaparipunnam parisuddham 
brahmacariyam abhivadanti, tatharupassa dhamma 
bahussuta honti dhata vacasa paricita 
manasanupekkhita, ditthiya suppatividdha, catunnam 
jhananam abhicetasikanam 
ditthadhammasukhaviharana m nikamalabhi hoti 
akicchalabhi akasiralabhi, Gsavanam khayda anasavam 
cetovimuttim parinavimuttim dittheva dhamme sayam 
abhifina sacchikatva upasampajja viharati. ime kho, 
bhikkhave, cattaro therakarana dhamma’ti. 


“yo uddhatena cittena, sampharica bahu bhasati. 
asamGhitasankappo, asaddhammarato mago. 


ara so thavareyyamha, papaditthi anddaro. 


“yo ca silena sampanno, sutava patibhanava. 
samyutto thiradhammesu, panndayattham vipassati. 


“paragu sabbadhammanam, akhilo patibhanava. 
pahinajatimarano, brahmacariyassa kevali. 


“tamaham vadami theroti, yassa no santi asava. 
asavanam khaya bhikkhu, so theroti pavuccati"ti. 


“panunnapaccekasacco, bhikkhave, bhikkhu 
samavayasatthesano passaddhakayasankharo 
patilino’ti vuccati. katharica, bhikkhave, bhikkhu 
panunnapaccekasacco hoti? idha, bhikkhave, 
bhikkhuno yani tani puthusamanabrahmananam 
puthupaccekasaccani, seyyathidam — sassato lokoti va, 
asassato lokoti va, antava lokoti va, anantava lokoti va, 
tam jivam tam sariranti va, aiiiam jivam annam 


sariranti va, hoti tathagato param maranati va, na hoti 
tathagato param maranati va, hoti ca na ca hoti 


tathagato param maranati va, neva hoti na na hoti 
tathagato param maranati va; sabbani tani nunnani 
honti panunnani cattani vantani muttani pahinani 
pat inissatthani. evam kho, bhikkhave, bhikkhu 


panunnapaccekasacco hoti. 


‘There are, bhikkhus, these four things that make an 
elder. Which four? Here, bhikkhus, a bhikkhu is 
virtuous, who lives restrained by the restraint of the 
Patimokkha, is possessed of good conduct and resort, 
is one who sees fear in tiny-sized faults, having 
accepted he trains in the training rules. He is well- 
learned, remembering what he has heard, 
accumulating what he has heard: those phenomena 
with a meaning and phrasing that is helpful at the 
beginning, helpful in the middle, helpful at the end, 
which declare the completely fullfilled purified holy 
life. Such phenomena as these he has well learned, 
remembered, practised verbally, considered mentally, 
thoroughly penetrated by view. He is one who gains 
at will, who gains without difficulty, who gains 
without trouble, the four jhanas, that constitute the 
higher mind, and are happy dwelling here-&-now. He 
is one who, having entered upon, dwells with the 
taints destroyed, taintless, liberated by mind, liberated 
by understanding, here-&-now having realized for 
himself by recognition. These, bhikkhus, are the four 
things that make an elder” 


Whoever, with an agitated mind, speaks nonsense and 
a lot, 

with thoughts of non-composure, delighting in bad 
things, he is stupid. 

He is far from being an elder, with evil view, 
disrespectful. 


Whoever is endowed with virtue, learned, intelligent, 
connected with the phenomena of the wise, he 
clearly sees the point of understanding. 


Gone beyond all things, not barren, intelligent, 
with birth and death abandoned, he is one who has 
completed the holy life. 


This, I say, is an elder, for whom there are no taints. 
A bhikkhu with taints destroyed, he is called an elder. 


AN 4: 22 


Bhikkhus, a bhikkhu who has dispelled his own 
personal truths, who has thoroughly given up all 
searching, who has calmed down the determinations- 
of-body, is called ‘drawn back’. And how has a 
bhikkhu dispelled his own truths? Here, bhikkhus, 
whatever ordinary personal truths there are for 
ordinary ascetics-&-brahmins, namely: “The world is 
eternal’ or ‘The world is not eternal’, or “The world is 
finite’ or “The world is not finite’, or “That which is life 
is the body’, or ‘Life is one thing, the body another’, 
or ‘There is a Tathagata after death’, or “There isn’t a 
Tathagata after death’, or “There both is and there 
isn’t a Tathagata after death’, or “There neither is nor 
there isn’t a Tathagata after death’; all of these are 
driven away, dispelled, given up, vomited, sacrificed, 
abandoned, renounced. In this way, bhikkhus, a 


“katharica, bhikkhave, bhikkhu samavayasatthesano 
hoti? idha, bhikkhave, bhikkhuno kamesana pahina 
hoti, bhavesana pahina hoti, brahmacariyesana 
pat ippassaddha. evam kho, bhikkhave, bhikkhu 


samavayasatthesano hoti. 


“kathanca, bhikkhave, bhikkhu 
passaddhakayasankharo hoti? idha, bhikkhave, 
bhikkhu sukhassa ca pahana dukkhassa ca pahana 
pubbeva somanassadomanassanam atthangama 
adukkhamasukham upekkhasatiparisuddhim 


catuttham jhanam upasampajja viharati. evam kho, 


bhikkhave, bhikkhu passaddhakayasan kharo hoti. 


“kathanca, bhikkhave, bhikkhu patilino hoti? idha, 
bhikkhave, bhikkhuno asmimano pahino hoti 
ucchinnamulo talavatthukato anabhavamkato ayatim 


anuppadadhammo. evam kho, bhikkhave, bhikkhu 
patilino hoti. panunnapaccekasacco, bhikkhave, 
bhikkhu samavayasatthesano passaddhakayasan kharo 
patilino’ti vuccati’ti. 


“kamesanda bhavesanda, brahmacariyesana saha. 


iti saccaparamaso, ditthitthanad samussaya. 


“sabbaragavirattassa, tanhakkhayavimuttino. 


esanda patinissattha, ditthitthana samuhata. 


“sa ve santo sato bhikkhu, passaddho apardjito. 


manabhisamaya buddho, patilinoti vuccati"ti. 


57. ekam samayam bhagava koliyesu viharati 
pajjanikam nama koliyanam nigamo. atha kho 
bhagava pubbanhasamayam nivasetva 
pattacivaramadaya yena suppavasaya koliyadhituya 
nivesanam tenupasankami; upasankamitva panfiatte 
asane nisidi. atha kho suppavasa koliyadhita 
bhagavantam panitena khadaniyena bhojaniyena 


sahattha santappesi sampavaresi. atha kho suppavasa 
koliyadhita bhagavantam bhuttavim onitapattapanim 
ekamantam nisidi. ekamantam nisinnam kho 
suppavasam koliyadhitaram bhagava etadavoca — 


bhikkhu has dispelled his own personal truths. 


And how, bhikkhus, has a bhikkhu thoroughly given 
up all searching? Here, bhikkhus, the search for 
sense-desires is abandoned by a bhikkhu, the search 
for existence is abandoned, the search for the holy life 
is allayed. In this way, bhikkhus, a bhikkhu has 
thoroughly given up all searching. 


And how, bhikkhus, has a bhikkhu calmed down the 
determinations-of-body? Here, bhikkhus, a bhikkhu, 
having abandoned pleasure and having abandoned 
pain, with the former putting to rest of happiness-&- 
dejection, having entered the fourth jhana he dwells, 
with neither-pain-nor-pleasure, having purified 
mindfulness by indifference. In this way, bhikkhus, a 
bhikkhu has calmed down the determinations-of- 


body. 


And howm bhikkhus, is a bhikkhu drawn back? Here, 
bhikkhus, a the conceit ‘Iam’ is abandoned by a 
bhikkhu, cut off at the root, made like an uprooted 
palm tree, made non-existent, no longer subject to 
arising in the future. In this way, bhikkhus, a bhikkhu 
is drawn back. Bhikkhus, a bhikkhu who has dispelled 
his own personal truths, who has thoroughly given 
up all searching, who has calmed down the 
determinations-of-body, is called ‘drawn back’. 


“The search for sense-desires, the search for existence, 
together with the search for the holy life 

This is holding to truth, an accumulation of the place 
of views. 


For one detached from all passion, one who is 
liberated by the destruction of craving, 
Searching is renounced, the place of views is 
removed. 


Truly the peaceful, mindful bhikkhu, calme 
undefeated 

Having recognized conceit, awakened, he is called 
‘drawn back’. 


AN 4: 38 


On one occasion the Blessed One was living among 
the Koliyans, in a Koliyan town called Pajjanika. Then 
the Blessed One having dressed in the morning, 
taking his bowl and robe, approached the house of the 
Koliyan daughter Suppavasa. Having approached he 
sat down on the designated seat. Then the Koliyan 
daughter Suppavasa, with her own hand, served and 
satisfied the Blessed One with delicious food. Then 
when the Blessed One had eaten and put away his 
bowl, the Koliyan daughter Suppavasa sat down to 
one side. Sitting down at one side, the Blessed One 
said this to the Koliyan daughter Suppavasa: 


“bhojanam, suppavase, denti ariyasavika 
patiggahakanam cattari thanani deti. katamani 
cattari? dyum deti, vannam deti, sukham deti, balam 
deti. ayum kho pana datva ayussa bhagini hoti 
dibbassa va manusassa va. vannam datva vannassa 


bhagini hoti dibbassa va manusassa va. sukham datva 
sukhassa bhagini hoti dibbassa va manusassa va. 
balam datva balassa bhagini hoti dibbassa va 
manusassa va. bhojanam, suppavase, denti ariyasavika 
patiggahakanam im4@ni cattari thanani detiti. 


“susankhatam bhojanam ya dadati, 
sucim panitam rasasa upetam. 

sa dakkhina ujjugatesu dinna, 
caranupapannesu mahaggatesu. 
purinena purfiam samsandamanda, 
mahapphala lokaviduna vannita. 


“etadisam yarinamanussaranta, 
ye vedajata vicaranti loke. 


vineyya maccheramalam samulam, 
anindita saggamupenti thanan’ti. 


65. “cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. katame cattaro? rupappamano 
rupappasanno, ghosappamano ghosappasanno, 
lukhappamano lukhappasanno, dhammappamdano 
dhammappasanno — ime kho, bhikkhave, cattaro 
puggala santo samvijjamana lokasmin’ti. 


“ye ca rupe pamanimsu, ye ca ghosena anvagu. 


chandaragavasupeta, nabhijananti te jana. 


“ajjhattarica na janati, bahiddha ca na passati. 


samantavarano balo, sa ve ghosena vuyhati. 


“ajjhattarica na janati, bahiddha ca vipassati. 


bahiddha phaladassavi, sopi ghosena vuyhati. 


“ajjhattarica pajanati, bahiddha ca vipassati. 


vinivaranadassavi, na so ghosena vuyhati’ti. 


“Suppavasa, giving food to a noble disciple, one gives 
the recipient four things. Which four? One gives long 
life, one gives beauty, one gives happiness, one gives 
strength. Moreover, having given long life, there is 
sharing in long-life, either as a heavenly being or as a 
human. Having given beauty, there is sharing in 
beauty, either as a heavenly being or as a human. 
Having given happiness, there is sharing in 
happiness, either as a heavenly being or as a human. 
Having given strength, there is sharing in strength, 
either as a heavenly being or as a human. Suppavasa, 
giving food to a noble disciple, one gives the recipient 
four things.” 


“Whoever gives well-prepared food, 

endowed with pure delicious taste, 

that gift given by the upright ones, 

who are possessed of good conduct, become great, 
associating merit with merit, is praised by the 
knowers-of-the-world as being of great fruit. 


Those who remember this, 

move about in the world filled with joy. 

Having removed the stain of stinginess at its root, 
blameless, they come to a heavenly world” 


AN 4: 57 


Bhikkhus, there are these four individuals found 
existing in the world. Which four? One who measures 
in terms of matter, who is pleased by matter; one who 
measures in terms of voice, who is pleased by voice; 
one who measures in terms of wretchedness, one who 
is pleased by wretchedness; one who measures in 
terms of the Dhamma, is pleased by the Dhamma. 
‘These are the four individuals found existing in the 
world. 


Whoever has measured in terms of matter, and 
whoever has followed after the voice, 

Having come under the control of desire-&-lust, these 
people do not recognize. 


He does not understand the internal, and he does not 
see the external. 

The fool is completely hindered, truly he carried away 
by the voice. 


He does not understand the inside, but one clearly 
sees the outside, 

He who sees the external result, he is also carried 
away by the voice. 


He understands the internal and he clearly sees 
external, 

He is one who sees, free from hindrances, is not 
carried away by the voice. 


AN 4: 65 


77. “cattarimani, bhikkhave, acinteyyani, na 


cintetabbani; yani cintento ummadassa vighdatassa 
bhagi assa. katamani cattari? buddhanam, bhikkhave, 
buddhavisayo acinteyyo, na cintetabbo; yam cintento 
ummaddassa vighatassa bhagi assa. jhayissa, bhikkhave, 
|jhanavisayo acinteyyo, na cintetabbo; yam cintento 
ummadassa vighatassa bhagi assa. kammavipako, 
bhikkhave, acinteyyo, na cintetabbo; yam cintento 
ummadassa vighatassa bhagi assa. lokacinta, 
bhikkhave, acinteyya, na cintetabba; yam cintento 
ummadassa vighatassa bhagi assa. imani kho, 
bhikkhave, cattari acinteyyani, na cintetabbani; yani 
cintento ummadassa vighatassa bhagi assa’ti. 


94. “cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. katame cattaro? idha, bhikkhave, ekacco 
puggalo labhi hoti ajjhattam cetosamathassa, na labhi 
adhipaniiadhammavipassanaya. idha pana, bhikkhave, 
ekacco puggalo labhi hoti 
adhipanriadhammavipassanaya, na labhi ajjhattam 
cetosamathassa. idha pana, bhikkhave, ekacco puggalo 
na ceva labhi hoti ajjhattam cetosamathassa na ca 
labhi adhipanriadhammavipassanaya. idha pana, 
bhikkhave, ekacco puggalo labhi ceva hoti ajjhattam 
cetosamathassa labhi ca 
adhipanriadhammavipassanaya. 


“tatra, bhikkhave, yvayam puggalo labhi ajjhattam 
cetosamathassa na labhi 
adhipanriadhammavipassanaya, tena, bhikkhave, 
puggalena yvayam puggalo labhi 
adhipanfiadhammavipassanaya so upasan kamitva 
evamassa vacaniyo — ‘katham nu kho, avuso, sankhara 
datthabba? katham sankhara sammasitabba? katham 
sankhara vipassitabba’ ti? tassa so yathadittham 
yathaviditam byakaroti — ‘evam kho, avuso, sankhara 
datt habba, evam sankhara sammasitabba, evam 
sankhara vipassitabba’ti. so aparena samayena labhi 
ceva hoti ajjhattam cetosamathassa labhi ca 
adhipaniadhammavipassanaya. 


“tatra, bhikkhave, yvayam puggalo labhi 
adhipanriadhammavipassanaya na labhi ajjhattam 
cetosamathassa, tena, bhikkhave, puggalena yvayam 
puggalo labhi ajjhattam cetosamathassa so 
upasankamitva evamassa vacaniyo — ‘katham nu kho, 
avuso, cittam santhapetabbam? katham cittam 


Bhikkhus, there are these four things that are not to 
be thought about, that should not to be thought 
about; thinking about them, one would partake of 
madness and annoyance. Which four? Bhikkhus, the 
Buddha-scope of the Buddhas is not to be thought 
about, should not be thought about; thinking about it, 
one would partake of madness and annoyance. The 
jhana-scope of one in jhana is not to be thought 
about, should not be thought about; thinking about it, 
one would partake of madness and annoyance. 
Action-&-result is not to be thought about, should not 
be thought about; thinking about it, one would 
partake of madness and annoyance. Thoughts of the 
world are not to be thought about, should not be 
thought about; thinking about them, one would 
partake of madness and annoyance. 


AN 4: 77 


Bhikkhus, there are these four individuals found 
existing in the world. Which four? Here, bhikkhus, a 
certain individual is one who gains internal serenity 
of mind, is not one who gains clear-insight-of- 
phenomena-by-higher-understanding. And here, 
bhikkhus, a certain individual is one who gains clear- 
insight-of-phenomena-by-higher-understanding, is 
not one who gains internal serenity of mind. And 
here, bhikkhus, a certain individual is neither one 
who gains internal serenity of mind, nor one who 
gains clear-insight-of-phenomena-by-higher- 
understanding. And here, bhikkhus, a certain 
individual is both one who gains internal serenity of 
mind, and one who gains clear-insight-of- 
phenomena-by-higher-understanding. 


Bhikkhus, in the case of this individual who is one 
who gains internal serenity of mind, who is not one 
who gains clear-insight-of-phenomena-by-higher- 
understanding, having approached one who gains 
clear-insight-of-phenomena-by-higher- 
understanding, he should say this to him: “How, 
friend, should determinations be seen? How should 
determinations be grasped, how should 
determinations be recognized?” In whatever way it is 
seen by him, in whatever way it is known, he 
answers: “Determinations, friend, should be seen in 
this way, determinations should be grasped in this 
way, determinations should be recognized in this 
way”. On a later occasion, he is both one who gains 
internal serenity of mind, and one who gains clear- 
insight-of-phenomena-by-higher-understanding. 


Bhikkhus, in the case of this individual who gains 
clear-insight-of-phenomena-by-higher- 
understanding, who is not one who gains internal 
serenity of mind, having approached one who gains 
internal serenity of mind, he should say this to him: 
“How, friend, should the mind be settled? How should 


sannisddetabbam? katham cittam ekodi katabbam? 
katham cittam samadahatabban’ti? tassa so 
yathadittham yathaviditam byakaroti — ‘evam kho, 
avuso, cittam santhapetabbam, evam cittam 
sannisaddetabbam, evam cittam ekodi katabbam, evam 
cittam samadahatabban’ti. so aparena samaye labhi 
ceva hoti adhipanniadhammavipassanaya labhi ca 
ajjhattam cetosamathassa. 


“tatra, bhikkhave, yvayam puggalo na ceva labhi 
ajjhattam cetosamathassa na ca labhi 
adhipannadhammavipassanaya, tena, bhikkhave, 
puggalena yvayam puggalo labhi ceva ajjhattam 
cetosamathassa labhi ca 
adhipanriadhammavipassanaya so upasan kamitva 
evamassa vacaniyo — ‘katham nu kho, avuso, cittam 
santhapetabbam? katham cittam sannisadetabbam? 
katham cittam ekodi katabbam? katham cittam 
samddahatabbam? katham sankhara datthabba? 
katham sankhara sammasitabba? katham sankhara 
vipassitabba’ti? tassa so yathadittham yathaviditam 
byakaroti — ‘evam kho, avuso, cittam santhapetabbam, 
evam cittam sannisddetabbam, evam cittam ekodi 
katabbam, evam cittam samadahatabbam, evam 
sankhara datthabba, evam sankhara sammasitabba, 
evam sankhara vipassitabba’ti. so aparena samayena 
labhi ceva hoti ajjhattam cetosamathassa labhi ca 
adhipanriadhammavipassanaya. 


“tatra, bhikkhave, yvayam puggalo labhi ceva hoti 
ajjhattam cetosamathassa labhi 
adhipanniadhammavipassanaya, tena, bhikkhave, 
puggalena tesu ceva kusalesu dhammesu patitthaya 
uttari Gsavanam khayaya yogo karaniyo. ime kho, 
bhikkhave, cattaro puggala santo samvijjamana 
lokasmin"‘ti. 


95. “cattarome, bhikkhave, puggala santo samvijjamana 
lokasmim. katame cattaro? nevattahitaya patipanno no 
parahitaya, parahitaya patipanno no attahitaya, 
attahitaya patipanno no parahitaya, attahitaya ceva 
pat ipanno parahitaya ca. 


“seyyathapi, bhikkhave, chavalatam ubhato padittam, 
majjhe guthagatam, neva game katthattham pharati 
na arannie; tathupamaham, bhikkhave, imam 


puggalam vadami yvayam puggalo nevattahitaya 
patipanno no parahitaya. 


the mind be yielded to? How should the mind be 
unifed? How shoud the mind be composed?” In 
whatever way it is seen by him, in whatever way it is 
known, he answers: “The mind, friend, should be 
settled in this way, the mind should be yielded to in 
this way, the mind should be unified in this way, the 
mind should be composed in this way”. On a later 


occasion, he is both one who gains clear-insight-of- 
phenomena-by-higher-understanding and one who 


gains internal serenity of mind.” 


Bhikkhus, in the case of this individual who is neither 
one who gains internal serenity of mind, nor one who 
gains clear-insight-of-phenomena-by-higher- 
understanding, having approached one who is both 
one who gains internal serenity of mind and one who 
gains clear-insight-of-phenomena-by-higher- 
understanding, he should say this to him: “How, 
friend, should the mind be settled? How should the 
mind be yielded to? How should the mind be unifed? 
How shoud the mind be composed? How should 
determinations be seen? How should determinations 
be grasped, how should determinations be 
recognized?” In whatever way it is seen by him, in 
whatever way it is known, he answers: “The mind, 
friend, should be settled in this way, the mind should 
be yielded to in this way, the mind should be unified 
in this way, the mind should be composed in this way. 
Determinations should be seen in this way, 
determinations should be grasped in this way, 
determinations should be recognized in this way”. On 
a later occasion, he is both one who gains internal 
serenity of mind, and one who gains clear-insight-of- 
phenomena-by-higher-understanding. 


Bhikkhus, in the case of this individual who is one 
who gains both internal serenity of mind and one 
who gains clear-insight-of-phenomena-by-higher- 
understanding, an endeavour should be made by this 
individual for the establishing of wholesome 
phenomena, for the further destruction of the taints. 


These, bhikkhus, are the four individuals found 


existing in the world. 


AN 4: 94 


Bhikkhus, there are these four individuals found 
existing in the world. Which four? One practising 
neither for his own benefit nor for the benefit of 
others, one practising for the benefit of others but not 
for his own benefit, one practising for his own benefit 
but not for the benefit of others, one practising for 
both his own benefit and for the benefit of others. 


Suppose, bhikkhus, a funeral-torch is set on fire at 
both ends and is covered in excrement in the middle. 
It would not serve as a piece of wood in the village, or 
in the forest. This individual who is practising neither 
for his own benefit nor for the benefit of others is just 


“tatra, bhikkhave, yvayam puggalo parahitaya 
patipanno no attahitaya, ayam imesam dvinnam 
puggalanam abhikkantataro ca panitataro ca. tatra, 
bhikkhave, yvayam puggalo attahitaya patipanno no 
parahitaya, ayam imesam tinnam puggalanam 
abhikkantataro ca panitataro ca. tatra, bhikkhave, 
yvayam puggalo attahitaya ceva patipanno parahitaya 
ca, ayam imesam catunnam puggalanam aggo ca 
settho ca pamokkho ca uttamo ca pavaro ca. 


“seyyathapi, bhikkhave, gava khiram, khiramha dadhi, 
dadhimha navanitam, navanitamha sappi, sappimha 
sappimando, sappimando tattha aggamakkhayati; 
evamevam kho, bhikkhave, yvayam puggalo attahitaya 
ceva patipanno parahitaya ca, ayam imesam catunnam 
puggalanam aggo ca settho ca pamokkho ca uttamo ca 
pavaro ca. ime kho, bhikkhave, cattaro puggala santo 
samvijjamana lokasmin’ti. 


105. “cattarimani, bhikkhave, ambani. katamani 
cattari? dmam pakkavanni, pakkam Gmavanni, Gmam 
amavanni, pakkam pakkavanni — imani kho, 
bhikkhave, cattari ambani. evamevam kho, bhikkhave, 
cattaro ambupama puggala santo samvijjamana 
lokasmim. katame cattaro? Gmo pakkavanni, pakko 
amavanni, dmo Gmavanni, pakko pakkavanni. 


“kathatca, bhikkhave, puggalo amo hoti pakkavanni? 
idha, bhikkhave, ekaccassa puggalassa pasadikam hoti 
abhikkantam patikkantam dlokitam vilokitam 
saminjitam pasaritam sanghatipattacivaradharanam. 
so ‘idam dukkhan’ti yathabhutam nappajanati ... pe... 
‘ayam dukkhanirodhagamini patipada’ti yathabhutam 
nappajanati. evam kho, bhikkhave, puggalo amo hoti 
pakkavanni. seyyathapi tam, bhikkhave, ambam 
amam pakkavanni; tathupamaham, bhikkhave, imam 
puggalam vadami. 


“kathatca, bhikkhave, puggalo pakko hoti amavanni? 
idha, bhikkhave, ekaccassa puggalassa na pasadikam 
hoti abhikkantam patikkantam dlokitam vilokitam 
saminjitam pasaritam sanghatipattacivaradharanam. 
so ‘idam dukkhan’ti yathabhutam pajanati ... pe... 
‘ayam dukkhanirodhagamini patipada’ti yathabhutam 
pajanati. evam kho, bhikkhave, puggalo pakko hoti 
amavanni. seyyathapi tam, bhikkhave, ambam 
pakkam a@mavanni; tathupamaham, bhikkhave, imam 
puggalam vadami. 


the same, I say. 


Bhikkhus, in the case of this individual who is 
practising for the benefit of others but not for his own 
benefit, he is the more excellent and more sublime of 
these two individuals. Bhikkhus, in the case of this 
individual who is practising for his own benefit but 
not for the benefit of others, he is the most excellent 
and the most sublime of these three individuals. 
Bhikkhus, in the case of this individual who is 
practising for both his own benefit and for the benefit 
of others, he is the first and the foremost and the chief} 
and the highest and the most excellent. 


Bhikkhus, just like the milk from the cow, the curds 
from the milk, the butter from the curds, the ghee 
from the butter, the cream of the ghee from the ghee, 
of these the cream of the ghee is cream of the ghee is 
declared foremost, in just this way, bhikkhus, this 
individual who is practising for both his own benefit 
and for the benefit of others, he is the first and the 
foremost and the chief and the highest and the most 
excellent. These, bhikkhus, are the four individuals 
found existing in the world. 


AN 4: 95 


Bhikkhus, there are these four mangoes. Which four? 
Unripe but ripe-looking, ripe but unripe-looking, 
unripe and unripe-looking, ripe and ripe-looking. 
These, bhikkhus, are the four mangoes. In just this 
way, bhikkhus, there are four individuals, like 
mangoes, found existing in the world. Which four? 
Unripe but ripe-looking, ripe but unripe-looking, 
unripe and unripe-looking, ripe and ripe-looking. 


And how, bhikkhus, is an individual unripe but ripe- 
looking? Here, bhikkhus, the going forward of a 
certain individual, their going back, their looking 
ahead, their looking down, their bending, their 
stretching, their wearing of the bowl-&-robes, is 
pleasing. He does not understand as it really is: “This 
is suffering... he does not understand as it really is 
“This is the way leading to the cessation of suffering”. 
In this way, bhikkhus, an individual is unripe but 
ripe-looking. Just like a mango that is unripe but ripe- 
looking, bhikkhus, this individual is just the same, I 


say. 


And how, bhikkhus, is an individual ripe but unripe- 
looking? Here, bhikkhus, the going forward of a 
certain individual, their going back, their looking 
ahead, their looking down, their bending, their 
stretching, their wearing of the bowl-&-robes, is not 
pleasing. He understands as it really is: “This is 
suffering... he understands as it really is “This is the 
way leading to the cessation of suffering”. In this way, 
bhikkhus, an individual is ripe but unripe-looking. 
ust like a mango that is ripe but unripe-looking, 


bhikkhus, this individual is just the same, I say. 


“kathanca, bhikkhave, puggalo amo hoti Gmavanni? And how, bhikkhus, is an individual unripe and 
idha, bhikkhave, ekaccassa puggalassa na pasadikam _junripe-looking? Here, bhikkhus, the going forward of 
hoti abhikkantam patikkantam dlokitam vilokitam a certain individual, their going back, their looking 
saminjitam pasaritam sanghatipattacivaradharanam. ahead, their looking down, their bending, their 
so ‘idam dukkhan’ti yathabhutam nappajanati ... pe... \stretching, their wearing of the bowl-&-robes, is not 
‘ayam dukkhanirodhagamini patipada’ti yathabhitam |pleasing. He does not understand as it really is: “This 
nappajanati. evam kho, bhikkhave, puggalo dmo hoti __|is suffering... he does not understand as it really is 
amavanni. seyyathapi tam, bhikkhave, ambam Gmam_ “This is the way leading to the cessation of suffering”. 
amavanni; tathupamaham, bhikkhave, imam In this way, bhikkhus, an individual is unripe and 
puggalam vadami. unripe-looking. Just like a mango that is unripe and 
unripe-looking, bhikkhus, this individual is just the 
same, I say. 


“kathanca, bhikkhave, puggalo pakko hoti pakkavanni? |And how, bhikkhus, is an individual ripe and ripe- 
idha, bhikkhave, ekaccassa puggalassa pasadikam hoti |\looking? Here, bhikkhus, the going forward of a 
abhikkantam patikkantam dlokitam vilokitam certain individual, their going back, their looking 
saminjitam pasaritam sanghatipattacivaradharanam. ahead, their looking down, their bending, their 

so ‘idam dukkhan’ti yathabhutam pajanati ... pe... stretching, their wearing of the bowl-&-robes, is 
‘ayam dukkhanirodhagamini patipada’ti yathabhutam |pleasing. He understands as it really is: “This is 
pajanati. evam kho, bhikkhave, puggalo pakko hoti suffering... he understands as it really is “This is the 
pakkavanni. seyyathapi tam, bhikkhave, ambam way leading to the cessation of suffering”. In this way, 
pakkam pakkavanni; tathupamaham, bhikkhave, imam|bhikkhus, an individual is ripe and ripe-looking. Just 
puggalam vadami. ime kho, bhikkhave, cattaro like a mango that is ripe and ripe-looking, bhikkhus, 
ambupama puggala santo samvijjamana lokasmin’ti. _|this individual is just the same, I say. 


AN 4: 105 


132. “cattarome, bhikkhave, puggala santo Bhikkhus, there are these four individuals found 
samvijjamana lokasmim. katame cattaro? existing in the world. Which four? One with reined in 
yuttappatibhano, no muttappatibhano; intelligence, not free intelligence; one with free 
muttappatibhano, no yuttappatibhano; intelligence, not reined in intelligence, one with 
yuttappatibhano ca muttappatibhano ca; neva reined in intelligence and free intelligence; one with 
yuttappatibhano na muttappatibhano — ime kho, neither reined in nor free intelligence. These, 
bhikkhave, cattaro puggala santo samvijjamana bhikkhus, are the four individuals found existing in 
lokasmin"‘ti. the world. 


AN 4: 132 


139. “cattarome, bhikkhave, dhammakathika. katame |Bhikkhus, there are these four Dhamma speakers. 
cattaro? idha, bhikkhave, ekacco dhammakathiko Which four? Here, bhikkhus, a certain Dhamma 
apparica bhasati asahitatica; parisa cassa na kusala speaker speaks a little and what is not beneficial; and 
hoti sahitasahitassa. evarupo, bhikkhave, his assembly are not skilled in what is beneficial and 
dhammakathiko evarupaya parisaya what is not beneficial. Such a speaker, bhikkhus, is 
dhammakathikotveva sankham gacchati. reckoned as a Dhamma speaker by such an assembly. 


“idha pana, bhikkhave, ekacco dhammakathiko And here, bhikkhus, a certain Dhamma speaker 
appatica bhasati sahitanca; parisa cassa kusala hoti speaks a little and what is beneficial; and his assembly 
sahitasahitassa. evarupo, bhikkhave, dhammakathiko _ jis skilled in what is beneficial and what is not 


evarupaya parisaya dhammakathikotveva sankham __ |beneficial. Such a Dhamma speaker, bhikkhus, is 
gacchati. reckoned as a Dhamma speaker by such an assembly. 


“idha pana, bhikkhave, ekacco dhammakathiko And here, bhikkhus, a certain Dhamma speaker 
bahurica bhasati asahitafica; parisa cassa na kusala speaks a lot and what is not beneficial; and his 

hoti sahitasahitassa. evarupo, bhikkhave, assembly are not skilled in what is beneficial and 
dhammakathiko evarupaya parisaya what is not beneficial. Such a speaker, bhikkhus, is 
dhammakathikotveva sankham gacchati. reckoned as a Dhamma speaker by such an assembly. 


“idha pana, bhikkhave, ekacco dhammakathiko 
bahujica bhasati sahitarica; parisa cassa kusala hoti 
sahitasahitassa. evarupo, bhikkhave, dhammakathiko 


evarupaya parisaya dhammakathikotveva sankham 
gacchati. ime kho, bhikkhave, cattaro 
dhammakathika’ti. 


140. “cattarome, bhikkhave, vadi. katame cattaro? atthi, 
bhikkhave, vadi atthato pariyadanam gacchati, no 
byanjanato; atthi, bhikkhave, vadi byanjanato 
pariyadanam gacchati, no atthato; atthi, bhikkhave, 
vadi atthato ca byanjanato ca pariyadanam gacchati; 
atthi, bhikkhave, vadi nevatthato no byanjanato 
pariyadanam gacchati. ime kho, bhikkhave, cattaro 
vadi. atthanametam, bhikkhave, anavakdso yam catuhi 
pat isambhidahi samannagato atthato va byafijanato va 
pariyadanam gaccheyya’ti. 


172. tatra kho Gyasma sariputto bhikkhu amantesi — 
“avuso bhikkhave’ti. “avuso’ti kho te bhikkhu 
ayasmato sariputtassa paccassosum. ayasma sariputto 
etadavoca — 


“addhamastipasampannena me, avuso, 
atthapatisambhida sacchikata odhiso byafijanaso. 
tamaham anekapariyayena acikkhami desemi 
pannapemi patthapemi vivarami vibhajami 
uttanikaromi. yassa kho panassa kankha va vimati va, 
so mam parihena. aham veyyakaranena 
sammukhibhuto no sattha yo no dhammanam 
sukusalo. 


“addhamastipasampannena me, avuso, 
dhammapatisambhida sacchikata odhiso byafijanaso. 
tamaham anekapariyayena acikkhami desemi 
pannapemi patthapemi vivarami vibhajami 
uttanikaromi. yassa kho panassa kankha va vimati va, 
so mam parihena. aham veyyakaranena 
sammukhibhuto no sattha yo no dhammanam 
sukusalo. 


“addhamastipasampannena me, avuso, 
niruttipatisambhida sacchikata odhiso byanijanaso. 
tamaham anekapariyayena acikkhami desemi 
pannapemi patthapemi vivarami vibhajami 
uttanikaromi. yassa kho panassa kankha va vimati va, 
so mam parihena. aham veyyakaranena 
sammukhibhuto no sattha yo no dhammanam 
sukusalo. 


And here, bhikkhus, a certain Dhamma speaker 
speaks a lot and what is beneficial and his assembly is 
skilled in what is beneficial and what is not beneficial. 
Such a Dhamma speaker, bhikkhus, is reckoned as a 
Dhamma speaker by such an assembly. These, 
bhikkhus, are the four Dhamma speakers. 


AN 4: 139 


Bhikkhus, there are these four speakers. Which four? 
There is, bhikkhus, the speaker who comes to an end 
in terms of the meaning, not the expression; there is, 
bhikkhus, the speaker whocomes to an end as far as 
the expression, not the meaning; there is, bhikkhus, 
the speaker who comes to an end in both the meaning 
and the expression; there is, bhikkhus, the speaker 
who comes to an end in neither the meaning nor the 
expression. These, bhikkhus, are the four speakers. 
Bhikkhus, there is no possibility, there is no chance 
that one endowed with the four discriminations 
would come to an end in terms of the meaning or the 
expression. 


AN 4: 140 


‘There the venerable Sariputta addressed the bhikkhus: 
“Friends, bhikkhus”. “Friend”, those bhikkhus replied 
to the venerable Sariputta. The venerable Sariputta 
said this: 


A fortnight after my ordination, friends, the 
discrimination-of-meaning was realised, with its 
limits, with its expressions. In various ways I describe 
it, I teach it, I make it known, I establish it, I disclose 
it, I analyse it, I make it clear. And for whoever there 
is doubt or perplexity, with a question for me, with 
the answer I am in the presence of our teacher who is 
highly skilled in our Dhamma. 


A fortnight after my ordination, friends, the 
discrimination-of-phenomena was realised, with its 
limits, with its expressions. In various ways I describe 
it, I teach it, I make it known, I establish it, I disclose 
it, I analyse it, I make it clear. And for whoever there 
is doubt or perplexity, with a question for me, with 
the answer I am in the presence of our teacher who is 
highly skilled in our Dhamma. 


A fortnight after my ordination, friends, the 
discrimination-of-language was realised, with its 
limits, with its expressions. In various ways I describe 
it, I teach it, I make it known, I establish it, I disclose 
it, I analyse it, I make it clear. And for whoever there 
is doubt or perplexity, with a question for me, with 
the answer I am in the presence of our teacher who is 
highly skilled in our Dhamma. 


“addhamasupasampannena me, avuso, 

pat ibhanapatisambhida sacchikata odhiso byafijanaso. 
tamaham anekapariyayena acikkhami desemi 
pannapemi patthapemi vivarami vibhajami 


uttanikaromi. yassa kho panassa kankha va vimati va, 
so mam parihena. aham veyyakaranena 
sammukhibhuto no sattha yo no dhammanam 
sukusalo’ti. 


147. “cattarome, bhikkhave, kala samma bhaviyamana 
samma anuparivattiyamana anupubbena dsavanam 
khayam papenti. katame cattaro? kalena 
dhammassavanam, kalena dhammasakaccha, kalena 
samatho, kalena vipassana — ime kho, bhikkhave, 
cattaro kala samma bhaviyamana samma 
anuparivattiyamana anupubbena adsavanam khayam 
papenti. 


“seyyathapi, bhikkhave, uparipabbate thullaphusitake 
deve vassante tam udakam yathaninnam 
pavattamanam pabbatakandarapadarasakha 
paripureti; pabbatakandarapadarasakha paripura 
kusobbhe paripurenti; kusobbha paripura mahasobbhe 
paripurenti; mahasobbha paripura kunnadiyo 
paripurenti; kunnadiyo paripura mahanadiyo 
paripurenti; mahanadiyo paripura samuddam 
paripurenti. evamevam kho, bhikkhave, ime cattaro 
kala samma bhaviyamana samma 
anuparivattiyamana anupubbena asavanam khayam 
papentiti. 


170. evam me sutam — ekam samayam a@yasma anando 
kosambiyam viharati ghositarame. tatra kho dyasma 
anando bhikkhu amantesi — “avuso bhikkhave’ti. 
“avuso”ti kho te bhikkhu @yasmato aGnandassa 
paccassosum. Gyasma anando etadavoca — 


“Yo hi koci, dvuso, bhikkhu va bhikkhuni va mama 
santike arahattappattim byakaroti, sabbo so catuhi 
maggehi, etesam va afinatarena. 


“katamehi catuhi? idha, avuso, bhikkhu 
samathapubban gamam vipassana m bhaveti. tassa 
samathapubban gamam vipassanam bhavayato maggo 
sanjayati. so tam maggam Gsevati bhaveti bahulikaroti. 
tassa tam maggam dsevato bhavayato bahulikaroto 
samyojanani pahiyanti, anusaya byantihoniti. 


“puna caparam, avuso, bhikkhu 

vipassanapubban gamam samatha m bhaveti. tassa 
vipassanapubban gamam samatham bhavayato maggo 
sanjayati. so tam maggam Gsevati bhaveti bahulikaroti. 


A fortnight after my ordination, friends, the 
discrimination-of-intelligence was realised, with its 
limits, with its expressions. In various ways I describe 
it, I teach it, I make it known, I establish it, I disclose 
it, I analyse it, I make it clear. And for whoever there 
is doubt or perplexity, with a question for me, with 
the answer I am in the presence of our teacher who is 
highly skilled in our Dhamma. 


AN 4: 172 


Bhikkhus, these four times, correctly developed, 
correctly engaged in, gradually cause one to reach the 
destruction of the taints. Which four? The time for 
hearing Dhamma, the time for discussing Dhamma, 
the time for serenity, the time for insight. Bhikkhus, 
these four times, correctly developed, correctly 
engaged in, gradually cause one to reach the 
destruction of the taints. 


Suppose, bhikkhus, the sky rains down in huge drops 
on a high mountain, the water flows downwards and 
fills up the mountain caves, crevices and branches; 
when the mountain caves, crevices and branches are 
full, they fill up the pools; when the pools are full, 
they fill up the lakes; when the lakes are full, they fill 
up the streams; when the streams are full, they fill up 
the rivers; when the rivers are full, they fill up the 
ocean. In just this way, bhikkhus, these four times, 
correctly developed, correctly engaged in, gradually 
cause one to reach the destruction of the taints. 


AN 4: 147 


Thus have I heard. On one occasion the venerable 
Ananda was staying in Kosambi in Ghosita’s Park. 
There, the venerable Ananda addressed the bhikkhus: 
“Friends, bhikkhus”. “Friend”, those bhikkhus replied 
to the venerable Ananda. The venerable Ananda said 
this: 


“Friends, whichever bhikkhu or bhikkhuni declares 
the attainment of arahatship in my presence, it is all 
by four paths, or by a certain one among them. 


Which four? Here, friends, a bhikkhu develops insight 
preceded by serenity. For one developing insight 
preceded by serenity, the path is born. He follows this 
path, develops it, makes much of it. For one following 
this path, developing it, making much of it, he 
abandons the fetters, the underlying tendencies are 


got rid of. 


Furthermore, friends, a bhikkhu develops serenity 
preceded by insight. For one developing serenity 
preceded by insight, the path is born. He follows this 
path, develops it, makes much of it. For one following 


tassa tam maggam dsevato bhavayato bahulikaroto 
samyojanani pahiyanti, anusaya byantihoniti. 


“puna caparam, avuso, bhikkhu samathavipassanam 
yuganaddham bhaveti. tassa samathavipassanam 
yuganaddham bhavayato maggo safijayati. so tam 
maggam asevati bhaveti bahulikaroti. tassa tam 
maggam asevato bhavayato bahulikaroto samyojanani 
pahiyanti, anusaya byantihoniti. 


“puna caparam, avuso, bhikkhuno 
dhammuddhaccaviggahitam manasam hoti. hoti so, 
avuso, samayo yam tam cittam ajjhattameva 
santitthati sannisidati ekodi hoti samadhiyati. tassa 
maggo sanjayati. so tam maggam Gsevati bhaveti 
bahulikaroti. tassa tam maggam asevato bhavayato 
bahulikaroto samyojanani pahiyanti, anusaya 
byantihonti. 


“Yo hi koci, dvuso, bhikkhu va bhikkhuni va mama 
santike arahattappattim byakaroti, sabbo so imehi 
catuhi maggehi, etesam va afinatarena’ti. 


171. “kaye va, bhikkhave, sati kayasaricetanahetu 
uppajjati ajjhattam sukhadukkham. vacaya va, 
bhikkhave, sati vacisaricetanahetu uppajjati ajjhattam 
sukhadukkham. mane va, bhikkhave, sati 
manosancetanahetu uppajjati ajjhattam 
sukhadukkham avijjapaccayava. 


“samam va tam, bhikkhave, kayasankharam 
abhisankharoti, yampaccayassa tam uppajjati 
ajjhattam sukhadukkham. pare vassa tam, bhikkhave, 
kayasankharam abhisankharonti, yampaccaydassa tam 
uppajjati ajjhattam sukhadukkham. sampajano va 
tam, bhikkhave, kayasankharam abhisankharoti, 
yampaccayassa tam uppajjati ajjhattam 
sukhadukkham. asampajano va tam, bhikkhave, 


kayasankharam abhisankharoti, yampaccayassa tam 
uppajjati ajjhattam sukhadukkham. 


“samam va tam, bhikkhave, vacisankharam 
abhisankharoti, yampaccayassa tam uppajjati 
ajjhattam sukhadukkham; pare vassa tam, bhikkhave, 
vacisankharam abhisankharonti; yampaccayassa tam 
uppajjati ajjhattam sukhadukkham; sampajano va 
tam, bhikkhave, vacisankharam abhisan kharoti, 
yampaccayassa tam uppajjati ajjhattam 
sukhadukkham; asampajano va tam, bhikkhave, 
vacisankharam abhisankharoti, yampaccaydassa tam 
uppajjati ajjhattam sukhadukkham. 


“samam va tam, bhikkhave, manosankharam 


this path, developing it, making much of it, he 
abandons the fetters, the underlying tendencies are 


got rid of. 


Furthermore, friends, a bhikkhu develops serenity-&- 
insight coupled together. For one developing erenity- 
&-insight coupled together, the path is born. He 
follows this path, develops it, makes much of it. For 
one following this path, developing it, making much 
of it, he abandons the fetters, the underlying 
tendencies are got rid of. 


Furthermore, the mind of a bhikkhu is seized by over- 
excitement about the Dhamma. There is a time, 
friends, when the mind settles internally, it calms 
down, it is unified, it is composed. For him the path is 
born. He follows this path, develops it, makes much of| 
it. For one following this path, developing it, making 
much of it, he abandons the fetters, the underlying 
tendencies are got rid of. 


Friends, whichever bhikkhu or bhikkhuni declares the 
attainment of arahatship in my presence, it is all by 
four paths, or by a certain one among them. 


AN 4: 170 


When there is body, bhikkhus, because of bodily- 
intentions there arises pleasure-pain internally; or 
when there is speech, bhikkhus, because of verbal- 
intentions there arises pleasure-&-pain internally; or 
when there is mind, bhikkhus, because of mental- 
intentions there arises pleasure-&-pain internally— 
dependent on this very ignorance. 


By oneself, bhikkhus, one determines a bodily- 
determination, dependent on which there arises 
pleasure-&-pain internally. Or, bhikkhus, others 
determine a bodily-determination, dependent on 
which there arises pleasure-&-pain internally. Or, 
bhikkhus, aware, one determines a bodily- 
determination, dependent on which there arises 
pleasure-&-pain internally. Or, bhikkhus, unaware, 
one determines a bodily-determination, dependent on 
which there arises pleasure-&-pain internally. 


By oneself, bhikkhus, one determines a verbal- 
determination, dependent on which there arises 
pleasure-&-pain internally. Or, bhikkhus, others 
determine a verbal-determination, dependent on 
which there arises pleasure-&-pain internally. Or, 
bhikkhus, aware, one determines a verbal- 
determination, dependent on which there arises 
pleasure-&-pain internally. Or, bhikkhus, unaware, 
one determines a verbal-determination, dependent on 
which there arises pleasure-&-pain internally. 


By oneself, bhikkhus, one determines a mental- 


abhisankharoti, yampaccayassa tam uppajjati 
ajjhattam sukhadukkham; pare vassa tam, bhikkhave, 
manosankharam abhisan kharonti, yampaccayassa tam 
uppajjati ajjhattam sukhadukkham; sampajano va 
tam, bhikkhave, manosankharam abhisan kharoti, 
yampaccayassa tam uppajjati ajjhattam 
sukhadukkham; asampajano va tam, bhikkhave, 
manosankharam abhisan kharoti, yampaccaydassa tam 
uppajjati ajjhattam sukhadukkham. 


“imesu, bhikkhave, dhammesu avijja anupatita, 
avijjayatveva asesaviraganirodha so kayo na hoti 
yampaccayassa tam uppajjati ajjhattam 
sukhadukkham, sa vaca na hoti yampaccayassa tam 
uppajjati ajjhattam sukhadukkham, so mano na hoti 
yampaccayassa tam uppajjati ajjhattam 
sukhadukkham, khettam tam na hoti... pe... vatthum 
tam na hoti... pe... dyatanam tam na hoti... pe... 
adhikaranam tam na hoti yampaccaydassa tam 
uppajjati ajjhattam sukhadukkhan’ti. 


“cattarome, bhikkhave, attabhavapatilabha. katame 
cattaro? atthi, bhikkhave, attabhavapatilabho, yasmim 
attabhavapatilabhe attasancetana kamati, no 
parasancetana. atthi, bhikkhave, attabhavapatilabho, 
yasmim attabhavapatilabhe parasancetana kamati, no 
attasancetana. atthi, bhikkhave, attabhavapatilabho, 
yasmim attabhavapatilabhe attasaficetana ca kamati 
parasancetana ca. atthi, bhikkhave, 


attabhavapatilabho, yasmim attabhavapatilabhe 
nevattasancetana kamati, no parasaficetana. ime kho, 
bhikkhave, cattaro attabhavapatilabha’ti. 


evam vutte Gyasm4 sariputto bhagavantam etadavoca 
— “imassa kho aham, bhante, bhagavata samkhittena 
bhdsitassa evam vittharena attham ajanami — ‘atra, 
bhante, yayam attabhavapat ilabho yasmim 
attabhavapatilabhe attasancetana kamati no 
parasancetana, attasancetanahetu tesam sattanam 
tamha kaya cuti hoti. tatra, bhante, yayam 
attabhavapatilabho yasmim attabhavapatilabhe 
parasancetana kamati no attasafcetana, 
parasancetanahetu tesam sattanam tamha kaya cuti 
hoti. tatra, bhante, yayam attabhavapatilabho yasmim 
attabhavapatilabhe attasancetana ca kamati 
parasancetana ca, attasancetand ca parasancetana ca 
hetu tesam sattanam tamha kaya cuti hoti. tatra, 
bhante, yayam attabhavapatilabho yasmim 
attabhavapatilabhe neva attasaficetana kamati no 
parasancetana, katame tena deva datthabba’’ti? 
“nevasannanasannayatanupaga, sariputta, deva tena 


datt habba’ ti. 


determination, dependent on which there arises 
pleasure-&-pain internally. Or, bhikkhus, others 
determine a mental-determination, dependent on 
which there arises pleasure-&-pain internally. Or, 
bhikkhus, aware, one determines a mental- 
determination, dependent on which there arises 
pleasure-&-pain internally. Or, bhikkhus, unaware, 
one determines a mental-determination, dependent on 
which there arises pleasure-&-pain internally. 


Bhikkhus, ignorance is affected by these phenomena. 
But with the remainderless fading away and cessation 
of this very ignorance, there is not that body 
dependent on which there arises pleasure-&-pain 
internally, there is not that speech dependent on 
which there arises pleasure-&-pain internally, there is 
not that mind dependent on which there arises 
pleasure-&-pain internally. There is not that field... 
there is not that ground... there is not that domain... 
there is not that reason dependent on which there 
arises pleasure-&-pain internally. 


Bhikkhus, there are these four ways of acquiring the 
existence-of-self. Which four? There is, bhikkhus, the 
way of acquiring the existence-of-self in which the 
intention of the self enters into the acquiring of the 
existence-of-self, not the intention of others. There is, 
bhikkhus, the way of acquiring existence-of-self in 
which the intention of others enters into the 
acquiring of the existence-of-self, not the intention of 
the self. There is, bhikkhus, the way of acquiring 
existence-of-self in which the intention of the self and 
the intention of others enters into the acquiring of the 
existence-of-self. There is, bhikkhus, the way of 
acquiring the existence-of-self in which neither the 
intention of the self nor the intention of others enters 
into the acquiring of the existence-of-self. These, 
bhikkhu, are the four ways acquiring the existence-of- 


self. 


When this was said, the venerable Sariputta said this 
to the Blessed One: “Bhante, I understand in detail the 
meaning of this brief statement of the Blessed One in 
this way: ‘In the case, Bhante, of this way of acquiring 
the existence-of-self in which the intention of the self 
enters into the acquiring of the existence-of-self, not 
the intention of others, there is the passing away of 
these beings from this body. In the case, bhikkhus, of 
this way of acquiring existence-of-self in which the 
intention of others enters into the acquiring of the 
existence-of-self, not the intention of the self, tehre is 
the passing away of these beings from this body. In 
the case, bhikkhus, of this way of acquiring existence- 
of-self in which the intention of the self and the 
intention of others enters into the acquiring of the 
existence-of-self, there is the passing away of beings 
from this body. In the case, bhikkhus, the way of 
acquiring the existence-of-self in which neither the 
intention of the self nor the intention of others enters 
into the acquiring of the existence-of-self, it should be 


“ko nu kho, bhante, hetu ko paccayo, yena midhekacce 
satta tamha kaya cuta dgamino honti agantaro 
itthattam? ko pana, bhante, hetu ko paccayo, yena 
midhekacce satta tamha kaya cuta anagamino honti 
anagantaro itthattan’ti? “idha, sariputta, ekaccassa 
puggalassa orambhagiyani samyojanani appahinani 
honti, so dittheva dhamme nevasanndanasanfiayatanam 


upasampajja viharati. so tadassdadeti, tam nikameti, 
tena ca vittim apajjati; tattha thito tadadhimutto 
tabbahulavihari aparihino kalam kurumano 
nevasannanasanhayatanupaganam devanam 


sahabyatam upapajjati. so tato cuto 4gami hoti adganta 
itthattam. 


“idha pana, sariputta, ekaccassa puggalassa 
orambhagiyani samyojanani pahinani honti, so 
dittheva dhamme nevasanfdanasannayatanam 
upasampajja viharati. so tadassdadeti, tam nikameti, 
tena ca vittim apajjati; tattha thito tadadhimutto 
tabbahulavihari aparihino kalam kurumano 
nevasannanasanhayatanupaganam devanam 
sahabyatam upapajjati. so tato cuto anagami hoti 
anaganta itthattam. 


“ayam kho, sariputta, hetu ayam paccayo, yena 
midhekacce satta tamha kaya cuta dgamino honti 
agantaro itthattam. ayam pana, sariputta, hetu ayam 
paccayo, yena midhekacce satta tamha kaya cuta 
anagamino honti anagantaro itthattan ‘ti. 


173. atha kho @yasma mahakotthiko yenayasma 
sariputto tenupasankami; upasankamitva ayasmata 
sariputtena saddhim sammodi. sammodaniyam 
katham saraniyam vitisaretva ekamantam nisidi. 
ekamantam nisinno kho a@yasma mahakotthiko 
ayasmantam sariputtam etadavoca — 


“channam, dvuso, phassayatananam 
asesaviraganirodha attharinam kifici’ti? 
tes e ss 

ma hevam, Gvuso”. 

‘i = : e 
channam, avuso, phassayatananam 
asesaviraganirodha natthanfiam kinci"ti? 
tee ses 2 e 

ma hevam, dvuso”. 

5 2 _ 2 
channam, avuso, phassayatananam 
asesaviraganirodha atthi ca natthi ca ainam kinci"ti? 
tess 2 e 

ma hevam, avuso”. 


“channam, avuso, phassdyatananam 


seen by which devas?” “Sariputta, it should be seen by 
the devas that have gone to the domain of neither- 


perception-nor-non-perception”. 


AN 4: 171 


‘Then the venerable Mahakotthika approached the 
venerable Sariputta. Having approached he exchanged 
friendly greetings with the venerable Sariputta. Having 
finished this small talk, he sat down to one side. Sitting 
down at one side the venerable Mahakotthika said this 
to the venerable Sariputta: 


“Friend, with the remainderless fading away and 
cessation of the six domains of contact, is there 


anything else?” 


“Not in this way, friend”. 


“Friend, with the remainderless fading away and 
cessation of the six domains of contact, is there 
nothing else?” 


“Not in this way, friend”. 

“Friend, with the remainderless fading away and 
cessation of the six domains of contact, is there both 
something else and nothing else?” 


“Not in this way, friend”. 


“Friend, with the remainderless fading away and 


asesaviraganirodha nevatthi no natthafinam kinciti? 


isa = 2 
ma hevam, avuso”. 


“channam, avuso, phassayatananam 
asesaviraganirodha attharinam kifici’ti, iti puttho 
samano ‘ma hevam, avuso’ti vadesi. ‘channam, dvuso, 
phassadyatananam asesaviraganirodha natthannam 
kirict’ti, iti puttho samano — ‘ma hevam, avuso’ti 
vadesi. ‘channam, avuso, phassayatananam 
asesaviraganirodha atthi ca natthi ca aninam kinci’ti, 
iti puttho samano — ‘ma hevam, aGvuso’ti vadesi. 
‘channam, avuso, phassayatananam 
asesaviraganirodha nevatthi no natthaninam kinci’ti, iti 
puttho samano — ‘ma hevam, dvuso’ti vadesi. yatha 
katham pana, avuso, imassa bhasitassa attho 

datt habbo”ti? 


“channam, avuso, phassayatananam 
asesaviraganirodha attharinam kifici’ti, iti vadam 
appapanicam papariceti. ‘channam, avuso, 
phassdyatananam asesaviraganirodha natthannam 
kirict’ti, iti vadam appapancam papanceti. ‘channam, 
avuso, phassayatananam asesaviraganirodha atthi ca 
natthi ca afinam kirici’ti, iti vadam appapaticam 
papanceti. ‘channam, avuso, phassayatananam 
asesaviraganirodha nevatthi no natthannam kinci’ti, iti 
vadam appapaticam papanceti. yavata, avuso, 
channam phassayatandanam gati tavata papancassa 
gati; yavata papancassa gati tavata channam 
phassdyatananam gati. channam, avuso, 
phassdyatananam asesaviraganirodha paparicanirodho 
paparicavupasamo’ti. 


175. atha kho @yasma upavano yenadyasma sariputto 
tenupasan kami; upasankamitva ayasmata sariputtena 
saddhim sammodi. sammodaniyam katham saraniyam 
vitisaretva ekamantam nisidi. ekamantam nisinno kho 
adyasma upavano ayasmantam sariputtam etadavoca — 


“kim nu kho, avuso sariputta, vijjayantakaro hoti”ti? 


“no hidam, avuso”. 


cessation of the six domains of contact, is there neither 
something else nor nothing else?” 


“Not in this way, friend”. 


“When asked, ‘Friend, with the remainderless fading 
away and cessation of the six domains of contact, is 
there anything else?’ you say, ‘Not in this way, friend’. 
When asked, ‘Friend, with the remainderless fading 
away and cessation of the six domains of contact, is 
there nothing else?’ you say, ‘Not in this way, friend’. 
When asked, ‘Friend, with the remainderless fading 
away and cessation of the six domains of contact, is 
there both something else and nothing else?’ you say, 
‘Not in this way, friend’. When asked, ‘Friend, with the 
remainderless fading away and cessation of the six 
domains of contact, is there neither something else nor 
nothing else?’ you say, ‘Not in this way, friend’. In 
which way then, friend, should the meaning of this 
statement be seen?” 

“Friend, with the remainderless fading away and 
cessation of the six domains of contact, is there 
anything else?’—speaking thus, one proliferates the 
non-proliferated. ‘Friend, with the remainderless 
fading away and cessation of the six domains of 
contact, is there nothing else?’ —speaking thus, one 
proliferates the non-proliferated. ‘Friend, with the 
remainderless fading away and cessation of the six 
domains of contact, is there both something else and 
nothing else?’—speaking thus, one proliferates the 
non-proliferated. ‘Friend, with the remainderless 
fading away and cessation of the six domains of 
contact, is there neither something else nor nothing 
else?’—speaking thus, one proliferates the non- 
proliferated. The range of the six domains of contact is 
just as far as the range of the proliferation. The range 
of proliferation is just as far as the range of the six 
domains of contact. Friend, with the remainderless 
fading away and cessation of the six domains of 
contact, there is the cessation of proliferation, the 
stilling of proliferation. 


AN 4: 173 


Then the venerable Upavana approached the 
venerable Sariputta. Having approached he 
exchanged friendly greetings with the venerable 
Sariputta. Having finished this small talk, he sat down 
to one side. Sitting down at one side the venerable 
Upavana said this to the venerable Sariputta: 


“Friend Sariputta, is there making an end by 
wisdom?” 


“Not this, friend”. 


“kim panavuso sariputta, caranenantakaro hoti’ti? 


“no hidam, avuso”. 


“kim panavuso sariputta, vijjacaranenantakaro hoti”ti? 


“no hidam, avuso”. 


“kim panavuso sariputta, arifatra vijjacaranenantakaro 
hoti”ti? 


“no hidam, avuso”. 


“ce 


kim nu kho, Gvuso sariputta, vijjayantakaro hott’ti, iti 
puttho samano — ‘no hidam, avuso’ti vadesi. ‘kim 
panavuso sariputta, caranenantakaro hoti’ti, iti puttho 
samano — ‘no hidam, dvuso’ti vadesi. ‘kim pandvuso 
sariputta, vijjacaranenantakaro hoti’ti, iti puttho 


samano — ‘no hidam, dvuso’ti vadesi. ‘kim pandvuso 
sariputta, afinatra vijjacaranenantakaro hoti’ti, iti 
puttho samano — ‘no hidam, avuso’ti vadesi. yatha 
katham panavuso, antakaro hoti”ti? 


“vijjaya ce, avuso, antakaro abhavissa, saupadanova 
samano antakaro abhavissa. caranena ce, Gvuso, 
antakaro abhavissa, saupadanova samano antakaro 
abhavissa. vijjacaranena ce, Gvuso, antakaro abhavissa, 
saupadanova samano antakaro abhavissa. afinatra 
vijjacaranena ce, avuso, antakaro abhavissa, puthujjano 
antakaro abhavissa. puthujjano hi, Gvuso, afinatra 
vijjacaranena. caranavipanno kho, avuso, yathabhutam 
na jandati na passati. caranasampanno yathabhutam 
janati passati. yathabhutam janam passam antakaro 


186. atha kho afiriataro bhikkhu yena bhagava 
tenupasan kami; upasankamitva bhagavantam 
abhivadetva ekamantam nisidi. ekamantam nisinno 
kho so bhikkhu bhagavantam etadavoca — “kena nu 
kho, bhante, loko niyati, kena loko parikassati, kassa ca 
uppannassa vasam gacchati’ti? 


“sadhu sadhu, bhikkhu! bhaddako kho te, bhikkhu, 


ummaggo, bhaddakam patibhanam, kalyani 
paripuccha. evanhi tvam, bhikkhu, pucchasi — ‘kena nu 
kho, bhante, loko niyati, kena loko parikassati, kassa ca 
uppannassa vasam gacchati’’ti? “evam, bhante”. 
“cittena kho, bhikkhu, loko niyati, cittena parikassati, 
cittassa uppannassa vasam gacchati’ti. “sadhu, 


“Then, friend Sariputta, is there making an end by 
conduct?” 


“Not this, friend”. 


“Then, friend Sariputta, is there making an end by 
wisdom-&-conduct?” 


“Not this, friend”. 


“Then, friend Sariputta, is there making an end 
somewhere other than wisdom-&-conduct?” 


“Not this, friend”. 


“Being asked, ‘Friend Sariputta, is there making an 
end by wisdom?’ you say, ‘Not this, friend’. Being 
asked, “Then, friend Sariputta, is there making an end 
by conduct?’ you say, ‘Not this, friend’. Being asked, 
‘Then, friend Sariputta, is there making an end by 
wisdom-&-conduct?’ you say ‘Not this, friend’. Being 
asked, “Then, friend Sariputta, is there making an end 
somewhere other than wisdom-&-conduct?’ you say, 
‘Not this, friend’. In which way then, friend, is there 
making an end?” 


“Tf, friend, there were making an end by wisdom, 
there would be making an end while there is 
assuming. If, friend, there were making an end by 
conduct, there would be making an end while there is 
assuming. If, friend, there were making an end by 
wisdom-&-conduct, there would be making an end 
while there is assuming. If, friend, there were making 
an end somewhere other than wisdom-&-conduct, 
there would be making an end while there is 
assuming. Friend, with conduct gone wrong, one does 
not see, one does not knows as it is. With conduct 
accomplished, one sees, one knows as it is. Knowing, 
seeing as it is, there is making an end”. 


AN 4: 175 


‘Then a certain bhikkhu approached the Blessed One; 
having approached, having paid respects to the 
Blessed One, he sat down to one side. Sitting down to 
one side he said this to the Blessed One: “By what, 
Bhante, is the world led? By what is the world 
dragged about? And with the arising of what does it 
go under its control?” 


“Good, good, bhikkhu! Your approach is good, 
bhikkhu, your understanding is good. Your question is 
helpful. In this way, bhikkhu, you asked: “By what, 
Bhante, is the world led? By what is the world 
dragged about? And with the arising of what does it 
go under its control?” “Yes, Bhante”. “By mind, 
bhikkhu, the world is led. By mind it is dragged about. 
With the arising of mind it goes under its control”. 
“Good, Bhante”... 


187. ekam samayam bhagava rajagahe viharati 
veluvane kalandakanivape. atha kho vassakaro 
brahmano magadhamahamatto yena bhagava 
tenupasan kami; upasankamitva bhagavata saddhim 
sammodi. sammodaniyam katham saraniyam 
vitisaretva ekamantam nisidi. ekamantam nisinno kho 
vassakaro brahmano magadhamahamatto 
bhagavantam etadavoca — 


‘janeyya nu kho, bho gotama, asappuriso asappurisam 


— ‘asappuriso ayam bhavan’’ti? “atthanam kho etam, 


brahmana, anavakaso yam asappuriso asappurisam 
janeyya — ‘asappuriso ayam bhavan”ti. “janeyya 


pana, bho gotama, asappuriso sappurisam — ‘sappuriso 
ayam bhavan’’ti? “etampi kho, brahmana, atthanam 
anavakaso yam asappuriso sappurisam janeyya — 
‘sappuriso ayam bhavan”’ti. “janeyya nu kho, bho 
gotama, sappuriso sappurisam — ‘sappuriso ayam 
bhavan’”ti? “thanam kho etam, brahmana, vijjati yam 
sappuriso sappurisam janeyya — ‘sappuriso ayam 
bhavan’’ti. “janeyya pana, bho gotama, sappuriso 
asappurisam — “asappuriso ayam bhavan’’ti? “etampi 
kho, brahmana, thanam vijjati yam sappuriso 
asappurisam janeyya — ‘asappuriso ayam bhavan’’ti. 


... seyyathapi, salha, yodhajivo bahuni cepi 
kandacitrakani janati; atha kho so tihi thanehi rajaraho 
hoti rajabhoggo, rafino anganteva sankham gacchati. 
katamehi tihi? durepati ca, akkhanavedhi ca, mahato 
ca kayassa padaleta. 


“seyyathapi, salha, yodhajivo durepati; evamevam kho, 
salha, ariyasavako sammasamadhi hoti. 
sammasamadhi, salha, ariyasavako yam kinci rupam 
atitanagatapaccuppannam ajjhattam va bahiddha va 
olarikam va sukhumam va hinam va panitam va yam 
dure santike va sabbam rupam ‘netam mama, 
nesohamasmi, na meso atta’ti evametam yathabhutam 
sammappannaya passati. ya kaci vedana ... pe... ya 
kaci sanna... ye keci sankhara... yam kinci vinnanam 
atitanagatapaccuppannam ajjhattam va bahiddha va 
olarikam va sukhumam va hinam va panitam va yam 
dure santike va, sabbam vififianam ‘netam mama, 
nesohamasmi, na meso atta’ti evametam yathabhutam 
sammappannaya passati. 


“seyyathapi, salha, yodhajivo akkhanavedhi; 
evamevam kho, salha, ariyasavako sammaditthi hoti. 


AN 4: 186 


On one occasion the Blessed One was living in R 
ajagaha, in the Bamboo Grove, the Squirrel’s Feeding 
Place. Then the brahmin Vassakara, the chief minister 
of Magadha, approached the Blessed One. Having 
approached the Blessed One, he exhanged friendly 
greetings with him. Having done this, he sat down to 
one side. Sitting down at one side, the brahmin 
Vassakara, the chief minister of Magadha, said this to 
the Blessed One: 


“Master Gotama, can a bad man know a bad man 
thus: ‘This gentleman is a bad man’?” “It is impossible, 
brahmin, there is no chance that a bad man can know 
a bad man thus: “This gentleman is a bad man”. 
“Master Gotama, can a bad man know a good man 
thus: ‘This gentleman is a good man’?” “It is 
impossible, brahmin, there is no chance that a bad 
man can know a good man thus: “This gentleman is a 
good man’”. “Master Gotama, can a good man know 

a good man thus: “This gentleman is a good man’?” “It 
is possible, brahmin, there is a chance that a good 
man can know a good man thus: “This gentleman is a 
good man’”. “Master Gotama, can a good man know 
a bad man thus: “This gentleman is a bad man’?” “It is 
possible, brahmin, there is a chance that a good man 
can know a bad man thus: “This gentleman is a bad 


209 


Man . 


AN 4: 187 


... Salha, just as a warrior knows many different kinds 
of arrows, only with three conditions is he worthy of 
a king, fit for a king, can he be counted as a 
constituent part of a king. Which three? One who 
shoots far, one who shoots immediately, and one who 
pierces a large body. 


Salha, just as a warrior is one who shoots far, in just 
this way, Salha, for a noble disciple there is right 
composure. Salha, whatever matter, past-future- 
arisen, internal or external, gross or subtle, inferior or 
superior, far or near, a noble disciple with right 
composure sees all matter as it is with right 
understanding: ‘Not this is mine, not this I am, not 
this is my self’. Whatever feeling... Whatever 
perception... Whatever determination... Whatever 
consciousness, past-future-arisen, internal or external, 
gross or subtle, inferior or superior, far or near, a 
noble disciple with right composure sees all 
consciousness as it is with right understanding: ‘Not 
this is mine, not this I am, not this is my self’. 


Salha, just as a warrior is one who shoots 
immediately, in just this way, Salha for a noble 


sammaditthi, salha, ariyasavako ‘idam dukkhan’ti 
yathabhutam pajanati ... pe... ‘ayam 
dukkhanirodhagamini patipada’ti yathabhutam 
pajanati. 


“seyyathapi, salha, yodhajivo mahato kayassa 
padaleta; evamevam kho, salha, ariyasavako 
sammavimutti hoti. sammavimutti, salha, ariyasavako 
mahantam avijjakkhandham padaleti’ti. 


199. bhagava etadavoca — “tanham vo, bhikkhave, 
desessami jalinim saritam visatam visattikam, yaya 
ayam loko uddhasto pariyonaddho tantakulakajato 
gulagunthikajato munjapabbajabhuto apayam 
duggatim vinipatam samsaram ndativattati. tam 

sun atha, sadhukam manasi karotha; bhasissami’ti. 
“evam, bhante”ti kho te bhikkhu bhagavato 
paccassosum. bhagava etadavoca — 


“katamd ca sa, bhikkhave, tanhd jalini sarita visata 
visattika, yaya ayam loko uddhasto pariyonaddho 
tantakulakajato gulagunthikajato munjapabbajabhito 
apayam duggatim vinipatam samsaram nativattati? 
attharasa kho panimani, bhikkhave, tanhavicaritani 
ajjhattikassa upadaya, attharasa tanhavicaritani 
bahirassa upadaya. 


“katamdani attharasa tan havicaritani ajjhattikassa 
upadaya? asmiti, bhikkhave, sati itthasmiti hoti, 
evamsmiti hoti, aninathasmiti hoti, asasmiti hoti, 
satasmiti hoti, santi hoti, ittham santi hoti, evam santi 
hoti, anfiatha santi hoti, apiham santi hoti, apiham 
ittham santi hoti, apiham evam santi hoti, apiham 
arinatha santi hoti, bhavissanti hoti, ittham bhavissanti 
hoti, evam bhavissanti hoti, annatha bhavissanti hoti. 
imani att harasa tanhavicaritani ajjhattikassa upadaya. 


“katamani attharasa tan havicaritani bahirassa 
upadaya? iminasmiti, bhikkhave, sati iminda itthasmiti 
hoti, iminad evamsmiti hoti, imina annathasmiti hoti, 
imina asasmiti hoti, imind satasmiti hoti, imina santi 
hoti, imind ittham santi hoti, iminad evam santi hoti, 
imina annatha santi hoti, imina apiham santi hoti, 
imina apiham ittham santi hoti, iminad apiham evam 
santi hoti, imina apiham afinatha santi hoti, imina 
bhavissanti hoti, iminda ittham bhavissanti hoti, imina 
evam bhavissanti hoti, imina annatha bhavissanti hoti. 
imani att harasa tanhavicaritani bahirassa upadaya. 


“iti attharasa tanhavicaritani ajjhattikassa upadaya, 


disciple there is right view. Salha, a noble disciple 
with right view understands as it really is: “This is 
suffering’... understands as it really is: “This is the 
path leading to the cessation of suffering’. 


Salha, just as a warrior is one who pierces a large 
body, in just this way, Salha, for a noble disciple there 
is right liberation. Salha, a noble disciple with right 
view pierces the large heap of ignorance. 


AN 4: 196 


The Blessed One said this: “Bhikkhus, I will teach 
craving, ensnaring, flowing, attaching, adhering, by 
which this world, which is smothered, enveloped, like 
tangled string, wrapped up in a ball, like grass-&- 
reeds, does not pass beyond loss, a bad destination, a 
place of suffering, hell, samsara. Listen to this and 
attend properely. I will speak”. “Yes, Bhante”, those 
bhikkhus replied to the Blessed One. The Blessed One 
said this: 


“Bhikkhus, and which is this craving, ensnaring, 
flowing, attaching, adhering, by which this world, 
which is smothered, enveloped, like tangled string, 
wrapped up in a ball, like grass-&-reeds, does not pass 
beyond loss, a bad destination, a place of suffering, 
hell, samsara? Bhikkhus, there are these eighteen 
wanderings-of-craving assumed internally, eighteen 
wanderings-of-craving assumed externally. 


And which are these eighteen wanderings-of-craving 
assumed internally? Bhikkhus, when there is ‘I am’, 
there is ‘I am here’, there is ‘I am like this’, there is ‘I 
am otherwise’, there is ‘I am this’, there is ‘I am that’, 
there is ‘being’, there is ‘being here’, there is ‘being 
like this’, there is ‘being otherwise’, there is ‘and then 
being’, there is ‘and then being here’, there is ‘and 
then being otherwise’, there is ‘I will be’, there is ‘T 
will be here’, there is ‘I will be like this’, there is ‘I will 
be otherwise’. These are the eighteen wanderings-of- 
craving assumed internally. 


And which are these eighteen wanderings-of-craving 
assumed externally? Bhikkhus, when there is ‘with 
this Iam’, there is ‘with this I am here’, there is ‘with 
this I am like this’, there is ‘with this I am otherwise’, 
there is ‘with this I am this’, there is ‘with this I am 
that’, there is ‘with this being’, there is “with this 
being here’, there is ‘with this being like this’, there is 
‘with this being otherwise’, there is ‘with this and 
then being’, there is ‘with this and then being here’, 
there is ‘with this and then being otherwise’, there is 
‘with this I will be’, there is ‘with this I will be here’, 
there is ‘with this I will be like this’, there is ‘with this 
I will be otherwise’. These are the eighteen 
wanderings-of-craving assumed internally. 


Thus there are eighteen wanderings-of-craving 


attharasa tanhavicaritani bahirassa upadaya. imani _|assumed internally, eighteen wanderings-of-craving 

vuccanti, bhikkhave, chattimsa tanhavicaritani. iti assumed externally. These, bhikkhus, are called the 

evarupani atitani chattimsa tanhavicaritani, anagatani |thirty-six wanderings-of-craving. Thus in such a way 

chattimsa tanhavicaritani, paccuppannani chattimsa __|there are thirty-six wanderings-of-craving in the past, 

tanhavicaritani. evam atthasatam tan havicaritam thirty-six wanderings-of-craving in the future, thirty- 

honti. six wandering-of-craving arisen. In this way there are 
a hundred and eight wanderings-of-craving. 


“ayam kho sa, bhikkhave, tanha jalini sarita visata This, bhikkhus is the craving, ensnaring, flowing, 

visattika, yaya ayam loko uddhasto pariyonaddho attaching, adhering, by which this world, which is 

tantakulakajato gulagunthikajato mufjapabbajabhuto |smothered, enveloped, like tangled string, wrapped up 

apayam duggatim vinipatam samsaram nativattati’ti. |in a ball, like grass-&-reeds, does not pass beyond 
loss, a bad destination, a place of suffering, hell, 
samsara.” 


AN 4: 199 


